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INSIGHTS from the SEDRA 
Insights from the Sedra is a project of the Scholar’s Kollel of Great Neck. It aims to provide several 
questions and answers about the Sedra, culled from various commentaries, including the following: 
Baal Haturim, Darash Moshe, Vedibarta Bam by Rabbi Moshe Bogomilsky, Torah Treasures by Dov 
Furer, Wellsprings of Torah by Alexander Friedman, and Kol Dodi by Rabbi Dovid Feinstein, Great 
Torah Lights by Rabbi Yitzchak Meir Goodman, Something To Say by Rabbi Dovid Goldwasser, The 
Vilna Gaon, Growth Through Torah by Zelig Pliskin and The Call of the Torah.   

Sukkot 
 During the Yom Tov of Sukkot, the Jew has two major mitzvot to perform: 1) Dwelling in a 

sukkah for a period of seven days and 2) Taking of the four species; the etrog, the lulav, the 

hadasim and the aravot. The common significance of these two mitzvot is the importance of achdut 

– unity.  

 That the mitzvah of sukkah represents unity is obvious from the fact that many families eat 

together in the same sukkah, and from the ushpizin – the distinguished guests who come. In fact, 

the Gemara (Sukkah 27b) states that, “Re’uyim Klal Yisrael Leishev b’Sukkah Achat – All of Israel is 

able to sit in one sukkah” – which means that unlike other mitzvot where each one must have his 

own object, one can build a sukkah and let everyone use it to properly fulfill the mitzvah of dwelling 

in a sukkah. Thus, sukkah is a key mitzvah in which Klal Yisrael becomes united.  

 According to the midrash (30:12), the four species represent four different categories of the 

Jewish people. The etrog, which is edible and has an aroma, represents the tzaddik, who studies 

Torah and performs mitzvot. The lulav, which only has taste but no aroma, represents the one who 

is mostly involved in Torah. The haddasim, which have aroma but no taste, represent the Jew who 

is engaged in doing good deeds but does not have the capability to study Torah. The aravot, which 

have neither taste nor aroma, represent the Jew who unfortunately lacks both Torah and mitzvot. 

The uniting of all segments of the community emphasizes that Hashem wants us to be a nation 

where all are united as one.                 (Torah Treasures) 

Leining for Simchat Torah 

 תמים ואוריך לאיש חסידך                              
“Your Tumim and Urim belong to your pious one…” (33:8) 

 Throughout the Torah the term Urim and Tumim is used. What accounts for the inversion in 

the present verse? 

 Chazal explain the etymology of Urim and Tumim as a derivation of mayir, “it illuminates the 

words,” meaning that it caused the letters on the breastplate to light up. Tumim is derived from 

metamem, it completes the words. Through ruach hakodesh, divine inspiration, the kohein gadol 

knew how to combine the illuminated letters to form the words and sentences that provided the 



 

answer to his question. The mind of the kohein first perceived the luminescent letters (Urim); after 

that he formed them into complete words (Tumim).  

By contrast, to Hashem, the answer was decided in advance (Tumim). He then made it 

known to us by means of illuminated letters (Urim). Inasmuch as Hashem is the subject of the 

present verse, the inverted sequence of tumecha ve’urecha, “Your Tumim and Urim,” is 

appropriate.                     (R’ Chaim M’Volozhin) 

 ולא קם נביא עוד בישראל כמשה
“Never again has there arisen a prophet in Israel like Moshe…” (34:10) 

 QUESTION: The verse should have said, “velo yakum – there will never not arise” in future 

tense? 

 ANSWER: The uniqueness of Moshe’s form of prophecy was that while all the other 

prophets received their revelations while dreaming and lying down, Moshe would be standing 

upright and alert while Hashem conversed with him (see Rambam, Yesodei HaTorah 7:6).  

 With the word “kam” which literally means “standing,” the Torah is saying, “There never 

again will be a prophet in Israel who will receive a prophecy while “kam – standing” – similar to the 

way that Moshe received his revelations.           (Rav Shimshon M’Ostropol) 

 ולכל היד החזקה ולכל המורא הגדול אשר עשה משה לעיני כל ישראל 
“And by all the strong hand and awesome power that Moshe performed before the eyes of all 
Israel.” (34:12) 

 QUESTION: On Simchat Torah, as soon as we conclude the reading of Devarim, we 

immediately start anew from Bereshit to demonstrate that Torah is like a circle in that it has no end 

and no beginning. To accentuate this, it is customary to connect the final words of Devarim with the 

first words of Bereshit. What message can be derived from the connection? 

 ANSWER: The final letter of the Torah is a “lamed” and the opening letter is a “bet,” which 

together spell the word “leiv – heart.” This alludes to what our Sages say (Sanhedrin 106b), 

“Hashem desires the heart” i.e., righteousness, as it is written “Hashem sees into the heart” (Shmuel 

I, 16:7). The message implied is that Hashem does not judge people merely by the extent of their 

Torah scholarship, but rather by the righteousness and devotion to Him that is in their heart.  

                    (Vedebarta Bam) 
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This weeks Insights is sponsored by Susan and Jimmy Frisch in memory of Susan’s mother Gittel 
bat Reb Chaim Hakohen whose yahrtzeit is this week.  

 
 


