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INSIGHTS from the SEDRA 
Insights from the Sedra is a project of the Scholar’s Kollel of Great Neck. It aims to provide several questions and 
answers about the Sedra, culled from various commentaries, including the following: Baal Haturim, Darash Moshe, 
Vedibarta Bam by Rabbi Moshe Bogomilsky, Torah Treasures by Dov Furer, Wellsprings of Torah by Alexander 
Friedman, and Kol Dodi by Rabbi Dovid Feinstein, Great Torah Lights by Rabbi Yitzchak Meir Goodman, Something 
To Say by Rabbi Dovid Goldwasser, The Vilna Gaon, Growth Through Torah by Zelig Pliskin and The Call of the 
Torah.   

 ויקח קרח...ודתן ואבירם...ואנשים מבני ישראל חמשים ומאתים...ויקהלו על משה ועל אהרון

“Korach separated himself…with Datan and Aviram…with two hundred and fifty men from the 
children of Israel…they gathered together against Moshe and Aharon.” (16:1-3) 

 QUESTION: Pirkei Avot (5:17) states that a controversy which is not for the sake of heaven 

will not have an everlasting result and cites the controversy of Korach and his followers. How is it 

evident that Korach’s controversy was not for the sake of heaven? 

 ANSWER: The Mishnah, in describing a “machloket shelo lesheim shamayim” – “a 

controversy not for the sake of heaven” – does not say “machloket Korach ve’adato im Moshe” – 

“the controversy of Korach and his followers with Moshe” – but “machloket Korach vechol adato” – 

“the controversy of Korach and all his followers” (with no mention of Moshe). This indicates that, in 

addition, to the rebellion against Moshe, there was also quarreling and disagreement among Korach 

and his seeming allies. The phrase “Vayikach Korach” – “and Korach took” – is singular, as opposed 

to “Vayikechu” – “and they took” – because each of Korach’s allies had his own ambitions and 

desire for personal gain, and they did not see ‘eye to eye’ among themselves. When unity is lacking 

among the people on one side of a dispute, our Sages in their wisdom teach us that such a 

controversy is not for the sake of heaven.            (Ye’arot Dvash)         

 ותפתח הארץ את פיה 

“And the earth opened its mouth…” (16:32) 

 Hashem meted out three different punishments in this episode. As for Dasan and Aviram, 

“the earth opened its mouth.” As for the two hundred and fifty, “and a fire went forth from 

Hashem.” Regarding Korach our Sages say (Sanhedrin 110a) that he was burned by the fire and 

swallowed by the earth.  

 According to the Mikdash Mordechai, the different punishments are reflective of different 

types of guilt. The sin of Dasan and Aviram was the worst. Their complaint against Moshe was 

rooted in base in physical desires, such as what the Torah say (Bamidbar 11:5), “We remember the 

fish that we ate in Egypt.” Because they stooped low and were motivated by the material and the 

“earthly,” they were swallowed by the earth. By contrast, the two hundred and fifty were spiritually 

on a much higher level. They were princes, “elite of the congregation,” and their complaint arose 

from their having a spiritual goal in mind. Therefore, their death was at the hands of Heaven – “a 

fire went forth from Hashem.” Korach’s guilt was a mixture of the two. He succumbed to jealousy, 

and “earthly” and mundane type of sin, but he also was motivated by spiritual aims. Therefore, he 

was given both punishments.                (Torah Anthology) 



 

 ויאמר ה' אל משה השב את מטה אהרן לפני העדות למשמרת 

“G-d said to Moshe, ‘Bring back the staff of Aharon before the holy ark as a safekeeping.’” (17:25) 

 QUESTION: Aharon’s staff that bloomed was placed in front of the holy Ark together with a 

flask of manna (Shemot 16:33). When the Ark was hidden, so was the jar of manna and Aharon’s 

staff (Yoma 52b). What is the connection between the Ark, the staff, and the jar of manna? 

 ANSWER: The Ark represents Torah. In it were the Tablets, and the sefer Torah written by 

Moshe (Bava Batra 14a). Aharon’s staff symbolizes the human craving for peace. Aharon was the 

ultimate peace lover, and through his staff Korach’s rebellion was put to rest. Manna, on the other 

hand, which was the source of sufficient nourishment for all, represents economic security. Thus, 

the storing of the manna and the staff near the Ark conveys the message that the staff of Aharon 

and the jar of manna go together with the Ark of Hashem; there can be no economic security or 

enduring peace in the world without the moral and ethical standards of the Torah.    

                         (Ha’Derush V’ha’Iyun) 

 ופדויו מבן חדש תפדה בערכך כסף חמשת שקלים 
“Those that are to be redeemed, from one month shall you redeem them according to your 
valuation, five silver shekels…” (18:16) 

 QUESTION: According to the Torah, a day begins with the preceding night. Why is it 

customary to make a pidyon haben on the thirty-first day and not the night before? Moreover, the 

Torah states the reason for pidyon haben because “on the day I struck down every firstborn in the 

land of Egypt, I sanctified every firstborn in Israel for Myself” (3:13) and the slaying of the firstborn 

was at midnight? 

 ANSWER: Since the firstborn were slain at midnight, instead of saying “beyom hakoti kol 

bechor” – “on the day when I struck every firstborn”, it should say “b’leil – “on the night.” The use of 

the term “beyom” – “the day” – can be explained with the Zohar’s statement (Shemot 38a) that the 

night Hashem revealed Himself in Egypt was as bright as broad daylight, as Dovid HaMelech says, 

“And night is luminous as day” (Psalms 139:12). To commemorate the slaying of the Egyptian and 

the saving of the Jewish firstborn, which brought about the concept of pidyon haben, and which 

took place when it was light, we perform the pidyon haben during the day.  

 Rabbi Yaakov Emden writes in his siddur, “if necessary, a pidyon haben may be done after 

chatzot – midnight.” The reason for this may be that since the pidyon haben commemorates the 

miracle of the slaying of the Egyptian firstborn and the saving of the Jewish firstborn, which took 

place at midnight, it stands to reason that a pidyon haben may be performed after midnight.  

              (Haderush V’haiyun) 

SHABBAT SHALOM! 

This week’s Divrei Torah are sponsored in memory of Marilyn Feinerman, Malka bat Yehoshua z”l. For 

future sponsorship opportunities or to receive this publication, please call Steve Zuckerman at 516 652 5266 

or email zkster@aol.com or Rabbi Lichter at ilichter@gns.org. Sponsorships in memory of or in honor of 

someone are $50.00 per issue. 
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