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INSIGHTS from the SEDRA 
Insights from the Sedra is a project of the Scholar’s Kollel of Great Neck. It aims to provide several 
questions and answers about the Sedra, culled from various commentaries, including the following: 
Baal Haturim, Darash Moshe, Vedibarta Bam by Rabbi Moshe Bogomilsky, Torah Treasures by Dov 
Furer, Wellsprings of Torah by Alexander Friedman, and Kol Dodi by Rabbi Dovid Feinstein, Great 
Torah Lights by Rabbi Yitzchak Meir Goodman, Something To Say by Rabbi Dovid Goldwasser, The 
Vilna Gaon, Growth Through Torah by Zelig Pliskin and The Call of the Torah.  

 העשיר לא ירבה 

“The wealthy shall not give more…” (30:15) 

Why should the wealthy not give more? G-d considers the poor man’s soul equal in value to 

the rich man. If this is true, why then can the poor atone by means of the less costly poor man’s 

offering? This is due to the fact that sometimes poverty is the cause of their sin. In this case, 

however, the sin was failure to use force to stop the worship of the Golden Calf. They had already 

seen that verbal persuasion was useless when the worshippers killed Chur. Both rich and poor were 

equally culpable in this sin, and hence their atonement was also equal.             (Rabbi Sorotzkin) 

 ושמרו בני ישראל את  השבת

“The children of Israel shall observe the Shabbat…” (30:16) 

The Shabbat was not given just to individuals, but to a community not to “Reb Yisrael,” but 

to “Klal Yisrael,” the Jewish people as a whole. The Shabbat is the Jewish People’s mate, and 

therefore every Jew is obligated to warn others to preserve it, especially those who are dependent 

upon him and will be influenced by him: “You shall not to any work you, your son, your daughter, 

your slave, your maidservant, your animal, and the convert within your gates” (20:10). In this 

manner, the Jewish People shall succeed in “making the Shabbat an eternal covenant for their 

generations” an inheritance to future generations forever.              (Rabbi Sorotzkin) 

 אך את שב תתי תשמרו כי אות היא ביני וביניכם לדרתיכם לדעת כי אני  ה' מקדשכם 

“Just observe My Shabbatot, for it is a sign between Me and you for your generations, to know 
that I am Hashem Who sanctifies you…’” (31:13) 

The verse refers to בתתי ש , Shabbatot, in the plural, as if to allude that there are many forms 

of “Shabbat,” various things from which one should refrain, ultimately leading to the building of 

various kinds of Mishkanot. There is a Shabbat from saying that which is unseemly; by doing so one 

is mekadesh his mouth. There is a Shabbat from eating that which he should not; by doing so one is 

sanctifying his throat. When he does not allow his mind to entertain improper thoughts, he is 

thereby sanctifying his head.  

The verse says that one should keep His Shabbatot –  ה' מקדשכם אני כי  – because I am 

Hashem Who sanctifies you.” Shabbat represents holiness, separation from materialism, and 



 

worldly matters. It is a force that separates us from all that contaminates. In that sense, there are 

many Shabbatot. The day of Shabbat has, however, a special status, for it is the period during which 

Hashem rested from His melacha.          (Rabbi Nissan Alpert) 

 לעשות את  השבת לדרתם 
“To observe the Shabbat throughout the generations…” (31:16) 

The word  לדרתם – throughout the generations – is spelled without the “vav”. Hence it may 

be read as “l’dirotam” – which would mean throughout their dwelling places. When the Shabbat 

enters and the dwelling place of the Jewish home is ready to receive it, if the Shabbat table is set 

and the lights have been kindled, the Shechina says: “I will dwell here with you.” But if the home is 

not properly prepared for the Shabbat, he says: “This is not a dwelling-place of Israel.”                                 

                      (Yalkut Reubeni) 

 אנא חטא העם  הז ה חטאה גדל ה 

“I implore, this nation has committed a great sin.” (32:31) 

 How does telling the Ribono Shel Olam that Bnei Yisrael did an aveirah help them obtain 

forgiveness? Moshe referred to their sin as “chet,” which generally refers to an aveirah done by 

accident, as opposed to pesha or avon which refer to sins done on purpose. Moshe could not argue 

that Bnei Yisrael did not do an aveirah; they certainly did. Instead, his argument was that they did 

not have intentions to do an aveirah.       (Parsha Pshetl) 

 וראית את אחרי ופני לא יראו

“And thou shall see My back, but My face shall not be seen... (33:23) 

 An alternative reading is “and thou shall see My ways afterwards, but they shall not be seen 

before.” Frequently, we do not understand the purpose of events in history and in our lives at the 

time they come to pass. Only afterwards, with the passing of time, do the meaning of these events 

and the purpose of Providence in bringing them to pass become clear to us.  

 This is implied in the text: “And thou shall see achorai (My back, bit lit. after Me). Only after 

the events have come to pass will you understand the ways of Providence, ufonai (My face, but lit. 

before me). Before the time has passed you will fail to see them.”     (Torat Moshe) 

 

SHABBAT SHALOM! 

 For future sponsorship opportunities or to receive this publication, please call Steve Zuckerman at 516 

652 5266 or email zkster@aol.com or Rabbi Lichter at ilichter@gns.org. Sponsorships in memory of or in 

honor of someone are $50.00 per issue. 

mailto:zkster@aol.com
mailto:ilichter@gns.org

